That philanthropy perpetuates the conditions that cause inequality is an old argument shared by thinkers such as Karl Marx, Oscar Wilde and Slavoj Zizek. I recorded variations of this argument in local conversation regarding a growing humanitarian concern in austerity-ridden Greece. The local critique of humanitarianism brings forward two parallel possibilities: first, their empowering potential (where solidarity initiatives enhance local social awareness), and second, the de-politicisation of the crisis (a liability that stems from ameliorating only the superficial consequences of the crisis). These possibilities-which I treat as simultaneous and interrelatedpoint towards the ambiguity of humanitarian solidarity in times of austerity. humanitarian concern in austerity-ridden Greece. The local critique of the efficacy of humanitarianism, which I explore here ethnographically, brings forward two parallel possibilities engendered by the 'humanitarian face' of solidarity initiatives: first, their empowering potential (where solidarity initiatives enhance local social awareness), and second, the de-politicisation of the crisis (a liability that stems from the effectiveness of humanitarianism in ameliorating only temporarily the superficial consequences of the crisis). These two possibilities-which I treat as simultaneous and interrelated-can help us appreciate the ambiguity of humanitarian solidarity in times of austerity.
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The revelatory incident that attracted my attention to the ethics of humanitarian action in austerity-ridden Greece was an ordinary conversation. It evolved in a relaxed and friendly atmosphere, despite the concluding disagreement. The protagonists were people I had known very well for some years, Eva and Mary. They had invited me to participate in a grass-root solidarity initiative. While loading a car with food Cabot 2013, this issue) . In this particular regard, the conceptual imprecision of local, vernacular uses of the terms solidarity, humanitarianism and philanthropy can be seen as an attempt to redress the wider ideological asymmetries between aid providers and aid recipients (Fassin and Pandolfi 2010; Fassin 2011a, Bronstein and Redfield 2011; Rozakou 2012; Ticktin 2014) , and a sign of a growing desire among peripheralised local actors to unite in solidarity and subvert the globalised neoliberal hegemony (see Theodossopoulos 2011; Kirtsoglou 2011 Greek crisis, a sub-field of scholarly activity that constitutes the broader intellectual context for the production of this article. The anthropology of the Greek crisis has embraced a wide array of crisis-related topics, such as, to mention only a few, xenophobia (Herzfeld 2011) , temporality (Knight 2012a (Knight , 2012b (Knight , 2013 Stewart & Knight 2016) , anti-austerity discourse and resistance (Theodossopoulos 2013 (Theodossopoulos , 2014a , cultural mismatches (Hirschon 2013) , food, protest and solidarity (Sutton 2013; Vournelis 2013; Rakopoulos 2013 Rakopoulos , 2014a Rakopoulos , 2014b Knight 2015b ). This growing body of literature has provided nuanced and contextualised accounts that address a wider interpretative vacuum generated by the crisis.
In respect to the relationship of the author with the production of anthropological knowledge, the anthropology of the Greek crisis-in its short life span-has already made some reflexive contributions. We have seen confident portrayals of the Self-as-author in Michael Herzfeld's (2011) food to families in need without subjecting the beneficiaries to long waiting periods, or without requesting application forms and official documents. In this manner, the Aródos participants attempted to refigure dominant stereotypes about 'deservingness, victimhood, and vulnerability' (Cabot 2014: 112) , providing help where help was needed, in their neighbourhood.
The overall experience of the crisis in Patras, as in many other Greek towns, has stimulated a diversification of humanitarian activity. Along with institutionalised sources of humanitarian support-for example, the Church, the municipal social services, and NGOs established before the crisis-I witnessed a small number of spontaneous initiatives organised by ordinary citizens, such as the participants of Aródos. Some of these initiatives emerged in response to the crisis and in solidarity 9 Here the provision of warm food was more akin to traditional ideas about hospitality, which in Greece play an important role in constituting sociality (see among many, Herzfeld 1987 Herzfeld , 1992 Sutton 2001; Papataxiarchis 2006 Papataxiarchis , 2014 Rosakou 2012, this issue; Cabot 2014, this issue) . for it was obvious to them that giving to those in need was better than not giving, and there was no space for further questioning. But there were also several other citizens who were willing to problematise the humanitarian dimension of solidarity initiatives:
was the emerging humanitarian ethnos an obstacle or an inspiration in maintaining a political awareness?
Most of the women who contributed to the Aródos initiative had been exposed to an array of different ideological arguments promoted by the Left, and were, at the time of fieldwork, supporters of SYRIZA. They recognised the critique of volunteerism as a distinctive KKE argument and took the opportunity to differentiate themselves from the standard communist position, which they described as 'harsh', 'theoretical' or 'too cerebral'. Most of them argued that solidarity should be expressed unreservedly, and independently of party initiatives, especially in the present, when
Greece is facing 'a humanitarian crisis'. 11 A few among my interlocutors at Aródos, especially those who were previously associated with the communist party, were interested to re-evaluate the Marxist critique of philanthropy, which inspired them to differentiate solidarity from philanthropy. Solidarity, some argued with sharp 11 The phrase 'humanitarian crisis' (anthropistikí krísi) was used by the SYRIZA government to describe the destructive effects of austerity. It was also used by citizens involved in solidarity activities, primarily by those who were supporters of SYRIZA. Georgía, a founding member of the Aródos initiative, who is now a Syriza supporter, but followed KKE in her youth, attempted to interpret the KKE position, and differentiate herself from it:
'The communist party believes that all social responsibility lies with the state.
If we provide for the poor, the state ensconces itself (volévete). According to this position, the hungry should become even more hungry, so that they will stand up against inequality and unite in revolution...'
At this point Georgía paused, because she realised that a part of her was identifying with the promise of revolution. But another part of her, she admitted, was not happy with this position any more. 'I once applauded this bold political message', she said in a reflexive manner, 'but now I believe that it is an excuse for inaction'. She referred to some of her former socialist fellows (synagonistés), who 'are settled with' (volévonte) with the old Marxist view, and 'do absolutely nothing.' 'This is a time of crisis', Georgía concluded, 'you cannot stay passive and do nothing'. As a mother of two, Georgía feels that she in shortage of time, but she always find the time, she stressed, to 'participate' (na symetéhei).
A similar viewpoint to Georgía was shared by another participant of Aródos and Syriza supporter, Eléni, who is a medical doctor and involved in the activities of the Social Health Clinic and the Social Pharmacy (cf. Cabot 2013, this issue).
'Someone has to take the first step', she said, 'somebody has to make the start and inspire the others'. Her experience providing for impoverished citizens in Patras has taught her that volunteering has a mutually motivating effect: 'each volunteer inspires yet another volunteer; you see people joining whom you would not expect to join'. In this gradual manner, solidarity initiatives re-animate peoples' 'social consciousness' (koinonikí syneídisi). 'Ordinary people', 'whose desire to give was previously latent', said Eleni, come and join various crisis-solidarity events. And she pointed at threestereotypically middle class-ladies who regularly volunteer to cook meals for the poor: 'through action, they have changed the way they approach politics.'
Tasía, a SYRIZA sympathiser who joined Aródos three months ago, expanded this argument one step further. At first, she said, people participate in solidarity groups that have cultivated their social consciousness are ready to act in unison and make particular demands. 'These people are more likely to be heard', Tasía underlined, 'because they have practised working together towards a common purpose: today they distribute food to the poor; tomorrow they will unite for another cause..' Tasía added that she is struggling to inspire 'a little bit of social consciousness' (lígi koinonikí synídisi) to her teenage daughters, and distract them 'from their mobile phones' and the social media, which promote, she argued, 'an individualistic spirit' (atomikó pnévma). 
More conservative voices
The general argument that volunteering generates a greater concern for communal values and objectives was also shared by citizens not affiliated with the political left.
Many referred to 'the mentality' (i nootropía) of 'relying on the state for everything', which has made, they said, the Greeks passive or inactive, and more self-centred than before. Mr Giórgos, an elderly pensioner who lives in a moderately impoverished neighbourhood on the outskirts of Patras, put this idea in perspective:
In the time of my grandfather, the people lived in a neighbourhood. They were coming out of their door to sweep the road, or whiten the wall, their own wall, and the wall of their neighbour, even more so if she was a widow. This mindset (nootropía) stretched a bit further: tone day you gather your olives, another day you gather your neighbour's. The people did not expect somebody else-the mayor, the prefect-to solve their problems. Today, people sit in the coffeehouses and wait for everything to be done by someone else, the garbage collector, or the local authorities.
As a result, we live in bad surroundings, especially nowadays, with the crisis, when the state has run out of money.
Mr Giórgos stressed how he uses his meagre pension to help others, relatives and neighbours. And he raised his voice to accentuate his position: 'somebody has to give the example', he said, 'shall I wait until Monday for the garbage collector to pick up the plastic bag that is stuck in the gutter? I take a stick and I remove it myself. If I only was a bit younger…'
'Volunteering mobilises', said another pensioner, Mrs Elisa, who is involved with the Red Cross: 'some of the volunteers learn useful skills, which may help them find jobs.' She described to me a couple of cases where young Samaritans became inspired to pursue new careers after joining the Red Cross. They became 'mobilised'
(kinitopiíthikan) and 'sensitised' (evesthitopiíthikan), she added, and by giving over their free time to the service of others 'they opened their heart and their eyes'. That philanthropic work engenders an inner transformation-one that affects the giver, more than the beneficiary-was a point made by numerous Red Cross volunteers in Patras. As Bakalaki notes 'philanthropic discourses almost invariably emphasise the transformative effects of altruistic giving on both donors and recipients ' (2008: 83) .
During fieldwork, I heard so many variations of this idea that I began to suspect that it was a self-perpetuating narrative.
I should admit at this point that the romanticisation of giving, articulated by young, middle aged and elderly-primarily female-Red Cross volunteers aroused within me a desire to re-identify more closely with the Marxist critique of bourgeois philanthropy. Nonetheless, and for the sake of fairness, I should stress that the Red Cross of Patras is undertaking admirable and wide-reaching volunteering work that stretches from assisting crisis-afflicted citizens to supporting prisoners, mental institutions and children with special needs. On one occasion, I had the privilege of 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 F o r R e v i e w O n l y philanthropy. They also criticised particular humanitarian initiatives that were organised by groups of individuals with an explicit political party affiliation; in most cases, these were SYRIZA initiatives. Critical arguments, however, were expressed, in all cases, with a reservation: that disapproval for bourgeois volunteerism is not synonymous with insensitivity towards the pain of others. In fact, as Mihális, a committed communist supporter underlined, 'it is the pain of others, those who have less than the average citizen' that motivated him to uphold a critical stance towards most types of voluntarism. Mihális-whose opinions had inspired my writing in the past-felt free to criticise the contemporary crisis-related solidarity initiatives without fear that I may see his critical stance as 'apathy' or 'lack of sensitivity for the pain of others'. 'We should not lose sight of the real problem' he added: 'the real problem is inequality, not poverty'.
That inequality generates poverty, and that humanitarian activity distracts our attention from the nature of inequality, were two powerful arguments which And through cooperation they feel better connected to their local community; they have learnt-as some say-how to count on it (na stirízonte s'aftin). inequalities. In this respect, humanitarian agents can be seen as maintaining 'a secret solidarity with the very powers they ought to fight' (Agamben 1998: 133) . This is a drawback shared by humanitarian activity more generally; its 'unintended consequences' include a proclivity to de-politicise and individualise suffering (Ticktin 2014: 277-83) ; an over-attentiveness to the suffering subject, that can be seen here as a substitute for anthropology's exotic proclivity to Otherise (Robbins 2013). In a paradoxical manner, humanitarianism's efficacy distorts the root of the problems it attempts to redress. Ticktin (2014) , drawing from the anthropological literature, 12 The majority of my interlocutors who embrace this flexible view tend to support SYRIZA or are involved in local solidarity initiatives led by SYRIZA supporters. 13 Who may be supporters of the communist party, but also supporters of SYRIZA, anarchists, and citizens of a leftist inclination not affiliated with a particular party. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 
